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habbat Shalom: You have written
significantly on the issue of Dispensationalism. Would you tell us what raised
your interest in that matter?

Hans LaRondelle is ProfessorEmeritusofTheology
at theTheological Seminary
of Andrews University, Berrien Springs, Michigan. He
has served in the Netherlands as a pastor-evangelist and teacher for fourteen years and at Andrews
University as a professor of theology for twentyfive years. He received part of his theological education from the distinguished Dutch theologian
G.C. Berkouwer, at the Reformed Free University
in Amsterdam. There he received his doctoral degree in systematic theology in 1971.
Dr. LaRondelle is the author of a number
of books, some of which were translated in several
languages, such as Christ Our Salvation, Deliverance
in the Psalms, Chariots of Salvation, and The Israel of
God in Prophecy. He also coauthored books, such as
Symposium on Revelation, Book II and The Sabbath
in Scripture and History.
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Prof. Hans LaRondelle: At the beginning of
my teaching assignment for the Seminary of
Andrews University, in 1966, Dr. R. Dederen,
Chairman of the Department of Theology,   requested that I specialize in the hermeneutics of
Dispensationalism. Out of class lectures developed the textbook, The Israel of God in Prophecy.
Principles of Prophetic Interpretation (AU Press,
1983; reprints still available). Two of my Seminary students wrote Ph.D. dissertations on certain aspects of Dispensationalism ( Keumyoung
Ahn in 1989, and David P. Gullon in 1992).
Shabbat Shalom: The impact of media evangelists like Pat Robertson, Hal Lindsey and
books and films such as Left Behind have popularized the theories of Dispensationalism in
the United States. Please explain to us these
theories?
LaRondelle: It is essential to point out that the
Dispensational end-time scenario is constructed
with isolated Bible passages into a closed system, and built on its distinctive hermeneutic of
literalism: the absolutely literal interpretation of
apocalyptic prophecies. The result of this literalistic hermeneutic is the sharp separation between
“Israel” and the “Church,” and between “dispensa-

tions” of  law and of grace. On the basis of this
God on earth. After these 1000 years the final
assumption, its prophetic focus of attention is
rebellion of Satan and his followers will rise
not on the Church of Christ but on “Israel” as
again but they will all be thrown into an eternally
the Jewish race and the modern State of Israel.
burning hell.  
In the Dispensational view the true church is
exclusively the invisible community of reborn
Shabbat Shalom: Why have these Dispensabelievers in Christ. This “church” shall suddenly
tional views become so popular?
and secretly be raptured away from the world to
heaven at any time. Only after this
LaRondelle: First must be
“rapture” has taken place will God It is essential to point out that mentioned the popularity of
continue His original “program” the Dispensational end-time
the Scofield Reference Bible
for the nation of Israel.    
of 1909 (revised in 1967), in
scenario is constructed with
which the American Cyrus
isolated Bible passages into
On the basis of their interpretation
Scofield worked his Dispenof the predicted  “seventy weeks” in a closed system, and built on
sational teachings into the
Daniel 9, the Dispensational sce- its distinctive hermeneutic of
notes of the Bible, thereby
nario expects that after the rapture literalism: the absolutely lit- giving the general public the
impression that this interprea Roman “prince,” the antichrist,
eral interpretation of apocatation has the same authorwill rise up in a revived “Roman
ity as the Bible. Secondly, the
Empire.” This antichrist shall make lyptic prophecies.
emigration   of millions of persecuted Jews in
a seven-year covenant with the nation of Israel
Europe to their newly established homeland in
and help them rebuild the Temple in Jerusalem.
Palestine since 1948 seemed to all appearances
In the first 3½ years he honors his “peace treaty”
a literal fulfillment of Israel’s gathering promand 144,000 Jews will be converted to Christiises made by Moses and the Prophets. Also the
anity. Then he will suddenly and mysteriously
spectacular victory of the Jewish army over their
turn against the Jews, abolish the re-instituted
enemies in the six-day war of 1967, when Israel
sacrificial cultus, demand their worship by seattook control over the Temple area, seemed to faing himself in the Temple according to 2 Thess 2,
vor the interpretation that Israel could rebuild
and plunge the earth in an unprecedented reign
the Temple and re-institute the sacrificial cultus
of terror for the next 3½ years. These years are
(as seen in Ezekiel’s vision, chs 40-48). Finally, it
called the “great tribulation.”  This future Jewish
needs to be said that some progressive Dispensasuffering is also seen in Jesus’ prediction of great
tional scholars have begun a process of re-thinkdistress for Jerusalem in Matthew 24, which is all
ing the exegetical foundations of their tradition
placed at the end of the age.  
and are shifting away from the old emphasis on
Israel and the Church to a more Christ-centered
That Jewish Armageddon will be cut short only
focus for all humanity.  They distance themselves
by the visible return of Christ. Then Christ shall
from the popular journalism of Hal Lindsey and
seat Himself on the restored throne of David in
his failed predictions and from the fictional fuold Jerusalem. From there He will rule with an
turism of Jenkins and LaHaye (C. Blaising and
iron rod for one thousand literal years over the
D. Bock, eds., Dispensationalism, Israel and the
new Jewish theocracy and destroy the wicked
Church. Zondervan, 1992).  
population of the world, in fulfillment of Matt
25. This is the so-called millennial kingdom of
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Shabbat Shalom: How do Jewish people react
to these theories, considering that they seem to
imply sympathy towards Israel?
LaRondelle: From the start many American
rabbis and the American Council of Judaism vigorously opposed the establishment of a national
Jewish state in Palestine, claiming that Jews were
“a religious community” and not a nation. Rabbi
Isserman argued that political Zionism was “a
liability to prophetic religion” and that “the return of the Jews to Palestine as a fulfillment of
prophecy was not a Jewish but a Protestant idea”
(doc. in F.H. Epp, Whose Land Is Palestine? Eerdmans, 1974, 181). American Christian Zionists
say, however, that they are now a more important
source of support for Israel than American Jews
or the traditional Jewish lobby. The hidden intention of their financial support for Israel seems
to be to prompt the Jews to bring on Armageddon, to hasten the return of Christ. That is why
Gershom Gorenberg reacted, “They [Christian
Zionists] don’t love the real Jewish people. They
love us as characters in their story, in their play,
and that’s not who we are . . .” (CBS 60 Minutes,
2003/06/05).
Shabbat Shalom: One of the arguments used
by Dispensationalists is the “miracle” of the creation of the State of Israel that has led to the
gathering of the Jews from all over the world.
How would you respond to this argument? Are
the biblical texts indeed referring to that modern event?
LaRondelle: On May 14, 1948, the National Council of the Jewish people proclaimed the  establishment of the Jewish State in Palestine, expressing
“trust in the Almighty God,” and promising to loyally uphold the principles of the United Nations
Charter. This declaration had come about with the
help of pro-Semitic Christians in America and was
therefore not a divine “miracle” (see Epp, ch. 12).  
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It is common knowledge among exegetical Bible
scholars that the prophetic threats of Israel’s
scattering among the nations, and the promises
of re-gathering and of restoration of Israel as a
theocracy (see Isaiah 11:11-16; Daniel 9; Ezekiel
36; Jeremiah 31-34), pertain primarily to the end
of the Babylonian exile when the Persian kings
decreed the return of all Israelites to their homeland and the rebuilding of their Temple, centuries
before the Common Era (Ezra 1:1-4; 6:14-15).  
Regarding the victories of the Jewish army over
the Arab nations in 1949, 1967, and 1973, such
military victories by greater strength are no evidence or proof that God was fighting for the Israelis. Steve Wohlberg asks this pertinent question, “Was God fighting for Hitler when he won
so many battles?” (Exploding the Israel Deception.  
Ft Worth, TX: Amazing Disc., 2000, 68).
Some isolated Bible texts are used to claim a fulfillment of prophecy in the return of Jews to Jerusalem, even when this is admittedly a “return in
unbelief,” appealing to Isaiah (11:11-12), Jeremiah (29:14) and Ezekiel (36:24;  38:16). The gathering promises of these prophets were intended,
however, to begin their fulfillment immediately
after the 70 years of Israel’s captivity in Babylon
(see 2 Chron. 36:22-23; Ezra 1:1-4). The Jews
had been scattered “among all nations,” being sold
as slaves to the Gentiles during the Babylonian
exile (see Joel 3:2, 6; Ezek 12:15; 34:6; 36:1719; Jer 29:14; Zech 7:14). The prophets make
Israel’s participation in their gathering as God’s
covenant people conditional on their spiritual
return to Yahweh issuing in social justice (see
Isa 10:20-22; Dan 9; Jer 29:12-14; Ezek 36:33;
Zech 8:14-23). Illustrative is Nehemiah’s prayer
that God will fulfill His covenant promises to
Moses for those in Jerusalem who faced new hostility, “Remember the word that you commanded
your servant Moses,‘If you are unfaithful, I will
scatter you among the peoples; but if you return

to me and keep my commandments and do them,
though your outcasts are under the farthest skies,
I will gather them from there and bring them to
the place at which I have chosen to establish my
name’” (Neh 1:8, 9, NRSV). The modern State
of Israel is founded as a secular state, not as a
theocracy.  No gathering promise for unbelieving
Jews  is found in biblical prophecy!  

Shabbat Shalom: Because of the apostasy of
the Church and its abuses (2000 years of antiSemitism and Holocaust) the Jews could not
embrace the Christian Message. Will God reject them anyway regardless of that context?

LaRondelle: We may expect that God reckons
with everyone’s historical context of life.  David
reveals this knowledge of God in Psalms 11 and
Some Dispensationalists may quote Luke 21:24
139, stating that God “examines humankind” and
as being fulfilled in the year 1967. Here Jesus preis “acquainted” with all our ways. In the New Tesdicts that “Jerusalem will be trodden down by the
tament we have Peter’s declaration of God’s imGentiles until the times of the Gentiles are fulpartial acceptance of all who revere God, “I truly
filled.” This application is even refuted, however,
understand that God shows no partiality, but in
by the New Scofield Ref.
every nation anyone who
Bible itself, stating that “They [Christian Zionists] don’t love
fears him and does what is
this prediction will be the real Jewish people. They love us as
right is acceptable to him”
fulfilled only at “the com(Acts 10:34-35, NRSV).    
characters in their story, in their play,
ing of the Lord in glory”
(on Rev 16:19, 1967 ed., and that’s not who we are . . .”
Shabbat Shalom: Even if
p. 1368).
we do not believe that the
creation of the State of Israel is the fulfillment
Regarding the phrase “the latter days” (be’acharith
of biblical prophecy, even if we do not embrace
hayyamim) in Ezekiel 38:16 and in Jeremiah
the Dispensationalist ideas, does that mean
30:24, this familiar Hebrew expression is used
that we exclude the Jewish people from a posiin the Hebrew Bible regularly for “afterward,” “in
tive theological perspective?
days to come,” or “in the future” (Gen 49:1; Deut
4:30; 31:29), as  modern versions translate this
LaRondelle: Not at all!   We can learn from
term. Scholars generally admit that the phrase
Paul’s important climax in his letter to the Rodoes not mean “at the end of the days.” Some pasmans, chapters 9-11, that “all Israel” still remains
sages use the phrase to point to the Messianic or
the people who are “beloved, for the sake of their
Christian age (Isa 2:2; Mic 4:1; Hos 3:5; cf Joel
ancestors; for the gifts and the calling of God are
2:28 and Acts 2:16-17). The context must decide
irrevocable” (11:28, NRSV). The ultimate harwhat immediate period of time is in view (see
mony and fellowship of all believing Israel and
John T. Willis, “The Expression be’acharith hayyaall believing Christians is portrayed in the book
mim,” Restoration Quarterly, 22:1,2 [1979]:54of Revelation, where John sees the New Jerusa71).  
lem with twelve gates that carry the names of
the twelve tribes of Israel, and with foundations
Ezekiel 38 describes Israel as a people who “after
that have the names of the twelve apostles of the
many days” (v. 8) will “all of them live in safety,” a conLamb (21:12, 14).
dition that is definitely not fulfilled in modern Israel.
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Shabbat Shalom: What about the Jewish testimony of the Law considering the fact that
many Christians have rejected the Law?

knowledges the essential unity and continuity of
both Testaments.

Shabbat Shalom: Dispensationalists imagine
LaRondelle: Crucial is the positive understandthat the future of Israel and the Jews is not going of the Torah by Jesus in His Sermon on the
ing to be pleasant, that they are still to suffer
Mount in Matt 5-7. Critical are Paul’s dialectic
another Holocaust. Isn’t such theory a dangerous one as it instills in the mind the antidiscourses on law and grace within the context
Semitic idea that the
of his own legalistic
background and experi- Two extreme attitudes, of legalism and of
Jews are always bound
ence (in Philip 3; Rom. antinomianism, in the teachings and piety
to suffer under God’s
3; and Gal 2-4). Two
Judgment?
extreme attitudes, of le- of the Church need to be identified and
galism and of antinomi- recognized as aberrations from the true LaRondelle: The Disanism, in the  teachings covenant relationship with God.
pensational
scenario
and piety of the Church
expects that the coming
need to be identified and recognized as aberraantichrist “by his nature will be violently anti-Setions from the true covenant relationship with
mitic” (A.J. McClain). We must realize, however,
God. The Jewish testimonies of the Torah, the
that this construct does not represent a truthful
divine covenants of redeeming grace, the creation
understanding of the symbolic portrayals of Biblical prophecy.
Sabbath, and the final Judgment, remain the authoritative roots of divine revelation for the apostolic gospel and its apocalyptic perspective.  
Shabbat Shalom: Someone said that Dispensationalism is another expression of traditionShabbat Shalom: Dispensationalists argue
al anti-Semitism. Could you comment on this
that because Jews keep the Law and Chrisstatement?
tians have the Messiah, we have two different
and irreconcilable dispensations. Wouldn’t this
LaRondelle: It seems to me that such a comment overlooks the Dispensational outreach to
difference rather testify complementarity and
show the need for learning from each other?
the Jewish people with the gospel of God’s forgiving and reconciling love. One could better say
LaRondelle: A fruitful dialogue can be expected
that the end-time scenario of Dispensationalism
only when both parties are well informed of and
centers the wrath of the antichrist on the Jewish
respect each other’s position. Protestant theolopeople. This gives room for the perception of a
gians may then present their reasons for the lehidden, although unintentional, anti-Semitic
gitimation and validation of the New Testament,
tendency.
and discuss the Messianic promises and particularly the “new-covenant” promises. Jewish theologians may testify to the larger theocentric scope of
divine revelation that embraces the sanctification
of the earth, of humanity, its ethos and culture.
Seventh-day Adventist Bible scholars could lead
out in such dialogues, because their theology ac12 SHABBAT SHALOM

